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THE SELF-IDENTITY OF THE MANICHAEANS IN THE ROMAN EAST” 


Samuel N. C. Lieu 


P AN AIR OF EXOTIC ILLEGALITY 


At the turn of the third century, a bishop of Egypt—probably Theonas of Alexandria— 
became so alarmed by the activities within his diocese of a new evangelistic religion 
proclaiming what purported to be a superior understanding of the Christian message that he 
was impelled to warn the faithful about the true nature of its teaching. A version of his 
pastoral letter, issued probably by his chancellery, has been preserved on a papyrus now in the 
John Rylands University Library of Manchester. In it he warns the faithful to be on guard 
against door-to-door evangelists who preached that the material world was evil and that 
chastity was essential for salvation—both of which struck the bishop as a dangerous 
interpretation of Pauline teaching. They were clearly afflicted with madness/‘mania’: a highly 
appropriate pun since the founder of the sect has the name of a madman: ‘Mani’. This new- 
_fangled madness also consisted of a caricature of the Christian Eucharistic prayer before a 
meal which exonerates the appreciative partaker from the necessary damage to plant life 
associated with the production of the meal. The legible part of the text reads: 
- Again the Manichaeans speak [falsely against marriage saying that] he does well [who does not] 

marry. [Paul] says that the man who does not marry [does better; ] but that adulterer and 

forni[cator are evil is manifest from the] Holy Scriptures, from which we learn [that marriage is 

honoured by God, but that He abominates forniJcators and adulterers. Whereby it is manifest 

[that He condemns] them also that worship the creation who [... have committed adultery] with 

sticks and stones. Not but what God commandeth us [to chastise the man that doeth] evil: in 

these words [If there be found man or woman] in one of the cities which the Lord thy God giveth 

thee that has wrought wickedness in the sight of the Lord thy God and hath worshipped [the sun 

or any of the host of heaven,] it is an abomination unto the Lord thy God. Every one that doth 

[these things is an abomination unto the Lord] thy God. l 


And the Manichaeans manifestly wor[ship the creation (? and that which they say] in their 
psalms is an abomination to the Lord [... (saying) ‘Neither] have I cast it (sc. the bread) into the 
oven: another hath brought me this and I have eaten it without guilt.” Whence we can easily 
conclude that the Manichaeans are filled with such madness; especially since this ‘Apology to 
the Bread’ is the work of a man filled with much madness. | 
As I said before, I have cited this in brief from the document of the madness of the Manichaeans 
that fell into my hands, that we may be on our guard against these who with deceitful and lying 


* Abbreviations: . Si A. Böhlig (1940ff.) 
CCSL | Corpus Christianorum, Series Latina (1967ff.) Mani-Fund C. Schmidt-H. J. Polotsky, ‘Ein Mani-Fund in 
CMC Codex Manichaicus Coloniensis, ed. Agypten’, Sitzungsber. der preuss. Akad. der 


i. KoenenaC Romer. Der Kölner Mami: Wissensch. Berlin, phil.-hist. KI. tacoma 
Kodex, Abbildungen und Diplomatischer Text. MCPCBL The Manichaean Coptic Papyri in the Chester 


Papyrologische Texte und Abhandlungen 35 Beatty Library, I-IV; ed. S. Giversen, 
(1985) = Facsimile Edition. Cahiers d’Orientalisme, 
CSEL Corpus Scriptorum Ecclesiasticorum Latin- KIV- ENVI (390708) 
orum (1866ff.) MMTKGI W. Sundermann, Mitteliranische manichäische 
GCS Die griechischen christlichen Schriftsteller der Texte Kire hengeschirntichen mhal. Berme 
Turfantexte XI (1981) 


ersten drei Jahrhunderte (1897ff.) | 
I am grateful to members of the Corpus Fontium Mani- 
chaeorum research team for their valuable assistance on 

: Manichaean texts in Coptic, Greek, and Latin, especially to 
Keph. Kephalaia, ed. and trans. H. J. Polotsky- Sarah Clackson, Mark Vermes, and Sheila Vince. 


Hom. Manichdische Homilien, ed. and trans. 
. H.-J. Polotsky (1934) 
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words steal into our houses, and particularly against those women whom they call ‘elect’ and 
whom they hold in honour, manifestly because they require their menstrual blood for the 
abominations of their madness. , 

We speak what we would not, seeking not our own profit, but the profit of many that they may 
be saved. May therefore our God, the all good and the all holy, grant that you may abstain from 
all appearance of evil and that your whole spirit and soul and body be preserved blameless in the 
presence of our Lord Jesus Christ. Greet one another with a holy kiss. The brethren with me 
greet you. I pray that you may be well in the Lord, beloved, cleansing yourselves from all 
filthiness of the flesh and spirit.! 


Nor was the author of this letter the. only person in position known to us who decided that 
something must bé done to stop the spread of this new religious ‘mania’. At about the same 
time when the letter was circulated among the faithful, the Emperor Diocletian received in 
Alexandria in 302 a memorial from Julianus the proconsul of Africa—perhaps Amnius 
Anicius Julianus—expressing his concerns over the activities of the same sect. That the sect 
originated in the Persian Empire, still a major threat to Rome despite her recent defeats, was a 
source of particular worry to the senior Augustus. Despite the recent victory over the Persians 
by Galerius, the danger of a Persian fifth-column working under the guise of a new 
missionary religion was all too real. On the basis of Julianus’ report, Diocletian issued a 
rescript outlawing the sect. The rescript, fortuitously preserved in a fifth-century legal 
collection which sets out to compare select Roman legal norms with those of the Mosaic 
laws, decrees that Manichaeans should be arrested wherever they were found, their meeting 
places should be destroyed, their leaders burnt along with their seditious books, and their 
followers punished according to the dual penalty system then current in the Roman Empire: 


The Emperors Diocletian and Maximianus [and Constantius] and Maximianus (i.e. Galerius) to 
Julianus, Proconsul of Africa: Well-beloved Julianus: 


1. Excessive leisure sometimes incites ill-conditioned people to transgress the limits of nature, 
and persuades them to introduce empty and scandalous kinds of superstitious doctrine, so that 
many others are lured on to acknowledge the authority of their erroneous notions. 


2. But the immortal Gods, in their Providence, have thought fit to ordain that the principles of 
virtue and truth should, by the counsel and deliberations of many good, great, and wise men, be 
approved and established in their integrity. These principles it is not right to oppose or resist, nor 
ought the ancient religion to be subjected to the censure of a new creed. It is indeed highly 
Criminal to discuss doctrines once and for all settled and defined by our forefathers, and which 
have their recognized place and course in our system. 3. Wherefore we are resolutely determined 
to punish the stubborn depravity of these worthless people. 

4. As regards the Manichaeans, concerning whom Your Carefulness has reported to Our 
Serenity, who, in opposition to the older creeds, set up new and unheard-of sects, purposing, in — 
their wickedness, to cast out the doctrines vouchsafed to us by Divine favour in olden times, we 
have heard that they have but recently advanced or sprung forth, like strange and monstrous 
portents, from their native homes among the Persians—a nation hostile to us—and have settled 
in this part of the world, where they are perpetrating many evil deeds, disturbing the tranquillity 
of the peoples and causing the gravest injuries to the civic communities, and there is danger that, 
in process of time, they will endeavour, as is their usual practice, to infect the innocent, orderly, 
and tranquil Roman people, as well as the whole of our Empire, with the damnable customs and 
perverse laws of the Persians as with the poison of a malignant serpent. 5. And since all that 
Your Prudence has set out in detail in your report of their region shows that what our laws 
regard as their misdeeds are clearly the offspring of a fantastic and lying imagination, we have 
appointed pains and punishments due and fitting for these people. 


6. We order that the authors and leaders of these sects be subjected to severe punishment, and, 
together with their abominable writings, burnt in the flames. We direct that their followers, if 
they continue recalcitrant, shall suffer capital punishment, and their goods be forfeited to the 


l Catalogue of the Greek and Latin Papyri in the John Rylands Library Manchester, III (1938) 38-46 (Greek 469). 
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| Imperial treasury. 7. And if those who have gone over to that hitherto unheard-of, scandalous, 
and wholly infamous creed, or to that of the Persians, are persons who hold public office, or are 
_ of any rank or of superior social status, you will see to it that their estates are confiscated and the 
offenders sent to the (quarry) at Phaeno or the mines at Proconnesus. 8. And in order that this 
plague of iniquity shall be completely extirpated from this our most happy age, let Your 
Devotion hasten to carry out our orders and commands. Given at Alexandria, March 31st. 
The effectiveness of this legislation is unknown to us but its ultra-patriotic tone prefigures 
that of the anti-Christian edicts of the Great Persecution which broke out a year later. For 
Roman officials who were unable to distinguish between the various manifestations of | 
Christianity, Manichaeans were probably persecuted as one of the many Christian sects. The 
rescript of Diocletian might have the effect of driving Manichaeans in Upper Egypt to seek 
shelter in remote oases like that of Dakhleh—a subject to which we shall presently return. 
_ Under the Christian Empire, the religion was one of the first fringe sects of Christianity to be 
proscribed (372) and Diocletian’s rescript was remembered by Christian emperors who 
legislated against the sect for totally different reasons.” However, the laws against the sect, 
though often repeated, were clearly not vigorously enforced until the sixth century. For a 
young man like Augustine, who by his own later admission ‘hated security and a path without 
snares’, the fact that participation in the activities of the sect was a matter of secrecy (occulte) 
and that the Manichaeans were liable to persecution may have proved an attraction, especially 
if in reality the laws against the sect were not always stringently applied.* 


2.A HERETICAL SECT WITH AN IMPOSED IDENTITY 


The founder of this new and much maligned religion was Mani, a self-proclaimed prophet 
and doctor from Babylonia (i.e. southern Mesopotamia) who styled himself the “Apostle of — 
Jesus Christ’. His message would continue to gain converts in the Roman Empire, especially 
in the eastern provinces and in North Africa, in the face of both initial ecclesiastical and 
imperial opposition. The failure of the Great Persecution against the Christian Church would 
have given new opportunity for evangelization to all Christian sects among whom the 
Manichaeans counted themselves. Now that the external threat was in abeyance, the Church - 
could return her attention to the maintenance of internal discipline and doctrinal uniformity. 
Not long after the cessation of persecution against the Christian Church, a polemical work 
entitled the Acta Archelai appeared in the Greek-speaking East which purports to be a 
transcript of a debate between Mani and a Christian bishop of Carchar (= Carrhae in 
Osrhoene?—a city noted for its devotion to pagan cults). The work contains a version of 
Mani’s life and the early history of the sect which was to become. standard repertoire among 
heresiologists throughout Late Antiquity. 


The work as we possess it in a fourth-century Latin translation begins with an encomium on the virtuous life style 
of Marcellus, a leading Christian citizen of Carchar. His frequent and unstinting acts of generosity towards the 
poor, the needy, and the dying so enhanced his reputation that Mani, then residing in Persia, came to desire his 
conversion to his new faith. The heresiarch duly wrote a letter to Marcellus in which he tried to highlight the 
imperfection and incompleteness of Marcellus’ Christian faith and expressed his wish to visit him in person in 
order to impart to him the true faith with which he was entrusted. On reading the letter, Marcellus replied at once, 
requesting Mani’s presence at Carchar and the latter on his arrival at once astounded the citizens of Carchar by his 
weird appearance. To cite one of the best known passages of the Acta: 


=? Collatio Mosaicarum XV 3, trans. Hyamson, pp. 131-3, Medieval China (2nd ed., 1992) 143-4. 


revised. | Le 4 Conf. IV (i) 1 (4-5), p. 40 and HI (i) 1 (2-3), p. 27 
3 Cod. Theod. XVI 5: 3 (p. 855 ed. Mommsen). See (ed. Verheijen, CSEL). 
S. N. C. Lieu, Manichaeism in the Later Roman Empire and 
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.. for he wore a kind of shoe which is usually called in common speech the trisole (a type of 
high-heeled shoe?); he had also a variegated cloak, somewhat ethereal in appearance; in his hand 
he held a very sturdy staff of ebony wood; under his left arm he carried a Babylonian book; his 
legs were swathed in trousers in different colours, one leg in red and the other in leek-green; and 
his whole appearance was like that of an old Persian artificer or military commander.” 


Instead of a private audience with Marcellus, Mani discovered that the latter had already arranged for him to 
debate with Archelaus, the bishop of the city, and a panel of four eminent men all renowned for their ‘classical’ 
(i.e. pagan) learning had been chosen to act as judges or referees. Mani was predictably out-argued by Archelaus 
on every issue and was nearly lynched by a highly partisan audience for his failure to hold his ground against the 
bishop. 


In disgrace Mani headed for the Castellum Arabionis, breaking his journey at a town called Diodorus to preach his 
doctrines. The eponymously named local priest, Diodorus, was greatly alarmed by the arrival of this heretical 
evangelist and wrote to Archelaus who dispatched to him an epistle refuting Mani’s views, using much the same 
arguments as in the debate at Carchar. He also made a sudden appearance with Marcellus at Diodorus on the same 
day on which Mani had challenged the local priest to a public debate and he once more humiliated his adversary in 
public. Clearly the ecclesiastical network was highly efficient in plugging gaps in its defence against this new and 
dangerous heresy. In this their second encounter, Archelaus also revealed Mani’s bogus claims to be an Apostle of 
Jesus Christ. His original name, according to the bishop, was Cubricus (or Corbicus) and he was bought as a child- 
slave by a woman. Upon the death of his mistress when he was twelve years old, he inherited from her four’ 
heretical works (the Gospel, Treasures, the Kephalaia and the Mysteries) which were composed originally by a 
certain Terebinthus, the disciple of a certain Scythianus who, according to a version (?) of the Acta preserved only 
in Greek by Epiphanius, traded in merchandise as well as in heretical doctrines between Palestine and Egypt: 


This Scythianus was brought up in the language of the Greeks in the aforesaid places [i.e. 
somewhere between Palestine and Arabia] and in the discipline of their writings. At the same 
time he became skilful in the vain tenets of the world. He made frequent visits to the lands of 
India for commercial purposes and did much trade. Loaded with earthly goods, he would travel 
via the Thebaid. For there are several ports on the coast of the Red Sea dotted along the edges of 
the Roman Empire. One of them is at Ailat which is mentioned in the Holy Scriptures. Every 
three years, the ship of Solomon visited it bringing home gold and ivory, spices, peacocks, etc. 
Another port is at Castle-on-the-Beach and yet another is further up at the place called Berenice 
and it is through so-called Berenice that one reaches the Thebaid. Goods from India are 
distributed from there either to the Thebaid or to Alexandria, the latter via the River of Gold, by 
which I mean the Nile (or Geon as it is called in the Scriptures) and then taken to the whole land 
of Egypt and on to Pelusium. Such is the way people from India travel by sea to other countries 
and trade with Rome.® 


Upon the death of Scythianus and that of his widow, this Cubricus changed his name to Mani and chose a number 
of disciples to whom he passed on the teaching from the books which he had inherited and which he had 
embroidered with yet more fanciful tales of his own. He then sent them to disseminate his teachings in different 
parts of the world. Later, at the age of sixty, he heard of a large reward offered by the king of Persia to anyone who 
could cure his son. Desirous of gain, Mani presented himself to the king as a famous doctor but he failed miserably 
in his presumed role and was thrown into jail. 

In prison, Mani was visited by his disciples who had eee from their various missionary journeys and they 
recounted to him the difficulties which they had encountered in their endeavours, especially in areas where 
Christianity was well established. Greatly annoyed by their failure, he commanded them to return and purchase the 
Christian scriptures. On their return he studied assiduously the works they had obtained and borrowed from them 
passages which agreed with his own teaching. It was from these Christian writings that he derived the concept of 
the ‘Paraclete’, a title which he readily assumed. He then recommissioned his disciples to return to their various 
fields of mission to disseminate this Christianized version of his teaching. Meanwhile, the King of Persia was 
furious when he discovered that Mani was conducting nefarious enterprises from his prison cell and he planned to 
have him executed. But, forewarned in a dream of the King’s intentions, Mani bribed one of the guards and 
escaped to Castellum Arabionis which explains why it was there that he met the messenger from Marcellus and 
accepted his request for a personal audience with this famous citizen of Carchar. 


> [Hegemonius], Acta Archelai 14: 3, p. 22,23-5 (ed. © Epiph. Panarion LXVI 1: 8-12, pp. 16: 4-17: 9 (ed. Holl, 
Beeson, GCS). GCS). 
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On realizing his bogus credentials, the inhabitants of Diodorus wanted to-seize Mani and hand him over to the 
‘foreigners .:. across the river’. Mani effected his escape to his base at the Castellum Arabionis. But there he was 
arrested by the Great King’s officers and returned to Persia where he was said to ace been flayed alive, his skin 
being stuffed and hung over the gate of the capital, and his flesh given over to the birds.’ 


This polemical version of Mani’s life became so widely diffused among Christian writers in the Roman Empire 
that it quickly displaced any hagiographical version put out by the sect. 8 Only in the treatise of the pagan 
philosopher Alexander of Lycopolis (modern Luxor) against the teachings of the sect can we find a brief and 
unpolemical statement about the founder and early history of the sect: 


The first expounder of his (sc. Mani’s) doctrines to visit us was a man called Papos, after Di: 
came Thomas, and again some others after both of these. Manichaeus himself is said to have 
lived during the reign of Valerianus and to have accompanied Shapur the Persian king during his 
military campaigns; for having offended Shapur in some way, he was put to death.” 
The significance of Alexander’s statement would remain largely overlooked and under- 
utilized by scholars until the rediscovery of genuine Manichaean texts from Central Asia and 


Egypt. 


3. A RELIGION OF THE BOOK—THE REDISCOVERY OF GENUINE MANICHAEAN 
TEXTS 


Manichaeism was a religion of the book. Mani was portrayed as carrying a Babylonian book 
in the Christian polemical version of his vita. His main teaching was contained in a canon of 
seven scriptures: They are: (1) the Living Gospel, (2) the Treasure of Life, (3) the Pragmateia, 
(4) the Book of Mysteries, (5) the Book of the Giants, (6) the Letters, (7) Psalms and 
Prayers.'® Diocletian was among the first to realize the importance of the scriptures to the 
sect and ordered that they be confiscated and burnt. Periodic persecution by Christian 
emperors and Muslim caliphs caused the entire canon to vanish, with only citations surviving, 
mostly in polemical texts. Thanks to Augustine of Hippo who, for a period of nine years, was 
a lay member of the sect and therefore had firsthand knowledge of its teachings and activities 
in Roman North Africa and Italy, we are relatively well informed on the basic teachings of the 
sect. Soon after his famous conversion to Catholic Christianity, he began to write prolifically © 
against the sect, concentrating on the illogicality of its tenets and the moral ambivalence of its 
Elect members. Augustine is one of the few polemicists who cites direct from Manichaean 
works—both from the writings of Mani such as the Thesaurus (Treasures) and the Epistula 
fundamenti and also from an apologetic work of Faustus of Milevis—one of the most famous 
= Manichaean teachers in the Latin West in the fourth century.!! These citations constituted the 
basis of the critical study of Manichaeism until the middle of the last century. As an 
experienced polemicist, Augustine was always on guard against his reader falling for the 
heretical teaching which he was endeavouring to refute and consequently never presents more 
of his opponents’ arguments than is needed for the purpose of refutation. Nevertheless, 
sufficient material could be gleaned from his writings to enable the 19th-century scholar 
F. C. Baur to critically examine Mani's teaching on cosmogony and ethics as it was 


7 The story is based on material scattered in the Acta Alexandrian Platonist against Dualism—Alexander of 
Archelai, esp. 1-14, 15-43, 62-6. l Lycopolis’ Treatise ‘Critique of the Doctrines of 
8 On the Acta Archelai as a source on Manichaeism, see esp. Manichaeus’ (1974) 52. 

= S. N. C. Lieu in: P. Bryder (ed.), Manichaean Studies; 10 Keph. I 7, 23-6, Hom. 25: 2-6. Cf. M. Tardieu, Le 
Proceedings of the First International Conference on Manichéisme (1981) 64-7. 

Manichaeism, August 5-9, 1987, Lund. Studies in African l 
and Asian Religions, I (1988) 69-88 and M. Scopello, western and oriental) remain A. Adam, Texte zum 
Apocrypha 6, 1995, 203-34. Manichäismus. Kleine Texte für Vorlesungen und Übungen, 
? Alexander Lycopolitanus, contra Manichai opiniones 2, ed. 175 (2nd ed. 1969). 

Brinkmann; trans. P.. W. Van der Horst-J. Mansfeld, An 


11 The most convenient collection of these fragments (both 
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disseminated among the Manichaeans of Roman North Africa.'* Three decades later, a major 
milestone in Manichaean studies was reached with the publication by G. Fliigel of his edition 
and translation of a long article on Mani and his religion by the tenth-century Baghdad 
bibliographer and encyclopaedist, Abul Faraj Muhammed Ibn Ishak al-Warrak, commonly 
known as Ibn Al-Jakub Al-Nadim, which clearly draws material sine ira et studio from 
genuine Manichaean sources which were still extant in Arabic in his time.'? Before the end of 
the century another important discovery was made by H. Pognon of the anti-heretical 
catalogue of Theodor bar Khoni, Nestorian Bishop of Kashkar (near al-Wasit) in Iraq, which 
also cites extensively from a Manichaean source in Syriac—a language akin to Mani's own 
dialect of Aramaic—on cosmogony.'* The material from Theodor's mimra on Manichaean 
cosmogony was cited in extenso with extensive annotation by the two distinguished scholars 
of Late Antiquity F. Cumont and M.-A. Kugener. The latter also made available for the first 
time citations from another Manichaean text on cosmogony preserved in the Syriac 
translation of one of the Homilies-of Severus, the Monophysite patriarch of Antioch 
(c.465-538).' | 

Between 1904 and the outbreak of the First World War, consequent to four German 
archaeological expeditions to Central Asia led by A. Griinwedel and (from the second 
expedition onwards) Albert von Le Cog, several thousand fragments of Manichaean texts 
were brought to Berlin from sites of ruined Manichaean monasteries at Turfan in Sinkiang 
(China). 
The texts, many fragmentary as the codices which contained them were torn up by Islamic invaders, are written in 
a number of Central Asian languages: Middle Persian, Parthian, Sogdian, and Uighur (Turkish).'!® Manichaean 
material in Uighur and Chinese was also identified among the texts ‘borrowed’ by M. A. Stein in 1905 from a 
hidden manuscript room in the Temple of the Thousand Buddhas at Tun-huang for study in India and which later 
reached the British Museum.!” From among the texts not removed by Stein but taken to Beijing, Chinese scholars 
also recovered a long Manichaean treatise in Chinese. !® Many of the texts from Turfan are beautifully illuminated 
and decorated with miniatures which add considerably to our knowledge of the teaching of the sect.!? A fine 
example of Manichaean book-production can be glimpsed from a double page of a hymn-book known by its 
manuscript signature as M1 and more commonly referred to as Mahrnamag (Middle Persian ‘hymn-book’). The 
text is beautifully copied in a distinctive Estrangela Syriac script in three columns with justified margins. (The 
justification was achieved by adding extra vowels to certain words at the end of lines!) The writing was both in 
black and red colour—a practice which is still commonly found in the production of bibles. The double page also 
shows that the collection of hymns contained in the codex was provided with an index of incipits similar to those 
found in modern hymn-books.”° The same high quality of book-production was also noted for the Manichaeans in 


the Roman Empire. St Augustine for one would lament that the Manichaeans frequently boasted of their numerous 
and valuable manuscripts, the finely ornamented bindings of their codices, and the time, effort, and cost which 


12 Das manichiische Religionssystem nach den Quellen neu 
untersucht und entwickelt (1831). 


3G. Fliigel, Mani. Seine Lehre und seine Schriften (1862). 


14 H. Pognon, Inscriptions mandaites des coupes de Khouabir 
(1899) 181-4. ) 


15 F, Cumont-M. A. Kugener, Recherches sur le 
manichéisme, I-III (1908). 


16 For an account of the discovery of the Manichaean texts 
from Chinese Central Asia, see my Manichaeism in Central 
Asia and China (1998) 2-9. See also the invaluable account 
of M. Boyce, A Catalogue of the Iranian Manuscripts in 
Manichaean Script in the German Turfan Collection (1960) 
1X—XX1. 


17 On the discovery of texts in Chinese, see Lieu op. cit. 


10-12, 49-54. 


18 E, Chavannes-P. Pelliot, ‘Un traité manichéen retrouvé en 
Chine’, Journal Asiatique 10e sér. 18, 1911, 499-617. See 
also Lieu op. cit. 10-12, 59-79. 


19 Cf. A. von Le Coq, Die buddhistische Spatantike, II. Die 
Manichiischen Miniaturen (1923) passim and H.-J. Klimkeit, 
Manichaean art and calligraphy. Iconography of Religions 20 
(1982) passim. 


20 Cf. F. W K. Müller, Abh. der konigl. preuss. Akad. der 
Wissenschaften 1912 passim and plates. On the order of the 
texts on the double page, see W. Sundermann in: 
P. Bernard—F. Grenet (eds.), Histoire et cultes de 1’ Asie 
Centrale préislamique. Sources écrites et documents 
archéologiques. Actes du Colloque international du CNRS 
(1991) 272. 
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went into their production.”) The Kingdom of the Uighur Turks, who in the ninth century occupied the region 
around Turfan with Chotcho as capital city, had previously adopted Manichaeism at first as its state religion. Prior 
to the empire’s destruction by Mongol forces in the 13th century, Buddhism had gradually replaced Manichaeism 
as the chief religion of the state, but Manichaean monasteries and libraries existed right to the end. The Mongol 
forces which occupied the area were Muslims who were affronted by the illustrations in works which were of a 
religious nature. They tore many of the codices and manucripts into fragments but, instead of setting fire to the 
monastic buildings, they simply collapsed them, thereby burying the fragments. 

Many scholars were surprised by the fact that although the Manichaean texts from Turfan 
were recovered from a region which was a major centre of Buddhism and later of Islam, the 
figure.of Jesus (Middle Persian and Parthian yysw‘, yysw) was one of the most frequently 
cited deities in hymns and homiletical texts.2* There were also many easily identifiable 
Biblical (i.e. Judaeo-Christian) names, themes, and scriptural citations, especially Gospel 
citations. Some are reminiscent of Tatian’s Gospel-harmony, the Diatessaron, in the manner 
in which material from the different Gospels is combined, and the frequent occurrence of 
f words transliterated from the Syriac.”? These attracted the attention of the eminent Cambridge 
Semitic philologist and Biblical scholar, F. C. Burkitt, who encouraged a young graduate 
student, the Rev. C. W. Mitchell, to investigate a Syriac palimpsest in the British Museum 
which contains in its underwriting the greater part of the prose refutations of Mani, Marcion 
and Bardaisan by the Syrian theologian Ephraim of Edessa who was unique among the 
Christian polemicists against the sect in that he was able to read the original writings of the 
Manichaeans in their native Syriac and had cited them extensively.” 


Mitchell was able to make regular visits to the British Museum to study the under-writing of the palimpsest and his 
persistence paid off by the decision of the Museum to use a chemical reagent’ which removed the whitewash over 
the under-writing and helped to reveal the Ephraim-text. Sadly, Mitchell was killed in action on the Western Front 
while serving as a chaplain to the Canadian forces before he could bring his painstaking task on the param: text 
-to a conclusion, and his work was later completed by Burkitt with the help of other scholars.” 


Ephraim argues significantly for the teachings of Marcion, and Bardaisan as the main 
source of Mani’s teaching on ethics and cosmogony. The publication of fragmentary texts on — 
papyri from Roman Egypt (mainly from Oxyrhynchus), written in an almost identical 
-© Estrangela Syriac script which was peculiar to Manichaean texts found in Central Asia,” 
further stresses the importance of Syriac as the key language to the sect and proved beyond 
doubt that the first Manichaean missionaries in the Roman Empire, especially in Roman 
Egypt, were Syrians and not Iranian Magi.”’ The westward diffusion of the religion was 
therefore the work of Syrian merchants who preached a distinctive form of Christianity rather 
than a new form of Iranian syncretism. Burkitt’s views soon found strong suppor from the 
discovery of a sizeable collection of Manichaean texts from Egypt. 

_ The texts were found by workmen digging for fertilizer among the ruins of Medinet Madi, 
a small village situated in a large depression in the south-west of the Fayyum to the north- 
west of modern Gharak (Ptolemaic Kerkeosiris). The chest which contained the texts was 
found in a cellar and because of the high humidity of the soil (the entire region was swampy 
and was subjected to flooding by the nearby Lake Moeris), the texts would have almost 
certainly perished had they not been placed inside a chest. The pages of the papyrus-codices, 


21 August. contra Faustum XIII: 6, 18 (pp. 384,11-14, ed. Refutations of Mani, Marcion and Bardaisan, I. The 
Zycha, CSEL). Discourses adressed to Hypatius; II. The Discourse called ‘Of 


22 See esp. the remarks of F. C. Burkitt, The Religion of the Dumnus’ and Six Other Writings (1912-2 1). 

Manichees (1925) 37—43, 92-3. 26 On the relationship between script and religion in 

23 See Li a op. cit. (n. 16) 38-9. Sassanian Mesopotamia, see the important paper of Erica 
| | Hunter delivered at the present conference (to be published 

24 Cf. Burkitt op. cit. 71-86. elsewhere). 


25 C. W. Mitchell et al. (eds.), S. Ephraim’s Prose 77 Burkitt op. cit. 111-19. 


51? CNC Ties 


however, acted as a kind of filter for the highly saline floodwater with the result that they 
were encrusted in salt. The encrustation was particularly dense at the edges of the pages; this, 
together with the fine quality of the papyrus material, made separation into individual pages 
extremely difficult.”° 

The find was estimated to have totalled two thousand leaves but the cache was broken up 
by the first dealer: some parts went to Cairo and some remained in the provinces. Reassigning 
the separated quires into their original codices was far from easy. The texts were first shown 
to H. O. Lange, but it was C. Schmidt who was prospecting ancient manuscripts for the 
Prussian Academy in 1929 who realized their significance. He was editing on behalf of the 
Academy the edition of the Panarion Epiphanius by Holl and remembered from the long 
chapter against the Manichaeans that among the writings the young Cubricus/Mani inherited 
from Scythianus was a work entitled the Kephalaia, and the codex he saw at the famous 
antique shop of Maurice Naaman bore the very same title at the top of its pages and the 
- contents were ostensibly lectures given by an ‘Enlightened’ teacher to his close circle of 
disciples. However, raising the necessary funds to purchase the codices from German sources 
was no easy task given the parlous state of the German currency under the Weimar Republic, 
and some codices were purchased by the philanthropist and manuscript collector C. Beatty. 
By 1933, the date of the epoch-making publication of Schmidt and Polotsky, seven codices 
were identified as follows: (in the Berlin collection) (1) the Letters of Mani [P 15998, now 
lost], (2) the Kephalaia of the Teacher (i.e. Mani) [P. 15996], (3) the Synaxes codex which 
appears to be a commentary (?) on the Living Gospel—a canonical work of Mani [P 15995], 
(4) a historical work which gave a life of Mani and the early history of the sect—the so-called 
. Acta codex [P 15997, now mostly lost];7? (in the Chester Beatty Collection in London and 
now Dublin) (5) the Homilies [Codex D], (6) the Psalm-Book [Codex A], (7) the Kephalaia of 
the Wisdom of my Lord Mani [Codex C]. Sadly some of the codices housed in Berlin were 
taken by rail to the then Soviet Union after the Second World War and among those which 
were not subsequently returned to Berlin (and presumed lost) were the Letters of Mani and 
most of the volume containing the Acta Codex.°° 

The announcement in 1992 of yet another discovery of Manichaean documents from 
excavations at Kellis in the Dakhleh Oasis in Egypt adds further excitement to the study of 
the subject. The discovery began in the 1992 season which saw completion of the excavation 
under the direction of C. Hope of three houses, in the last of which (House 3 or structure A/5) 
was found the majority of the Manichaean literary and documentary texts.°! In 1993, a 
Manichaean psalm inscribed on wooden board was also found in House 4 (A/6), which is at a 
substantial distance from the earlier sites. This strongly indicates that the inhabitants of House 
3 were not an isolated group of Manichaeans. Furthermore the personal letters in Coptic 
found in House 3 that address and greet a community of elect and catechumens, allows us to 
say with certainty that this first Gnostic world-religion which originated in Southern 
Babylonia had a strong presence in the Dakhleh Oasis in the mid-fourth century.’ The 
geographical isolation of the oasis was an ideal haven for the sect from its persecutors. The 


28 Cf. Mani-Fund 8-9. useful list in M. Smith in: A. Cameron—P. D. A. Garnsey 


29 Two leaves of this codex which came to be preserved in (eds.), CAH XIII: The Late Empire (2nd ed., 1998) 733-5. 


the Chester Beatty Library (Dublin) after World War II have 
now been published: N. A. Pedersen, ZPE 119, 1997, 
193-201. 


30 The most detailed statement on the fate of the codices is 
J. M. Robinson in: G. WieBner-H.-J. Klimkeit (eds.), Studia 
Manichaica, II. Internationaler Kongress zum Manichiismus, 
Studies in Oriental Religions 23 (1992) 19-62. See also the 


3! For earlier reports on the excavation, see C. A. Hope, 
Meditarch 1, 1988, 160-1, nn. 4-10 and C. A. Hope et al., 
Journal for the Scientific Study of Egyptian Archaeology 19, 
1989, 1-26. 


32 IM. F. Gardner-S. N. C. Lieu, JRS 86, 1996, 146-69 and 
C. A. Hope, ZPE 117, 1997, 156-61. 
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texts so far discovered have added to our knowledge of Manichaean teaching; even more 
important is the fact that they were found in an archaeological context and not merely as a 
hidden cache and were found together with some private letters of the sect. The latter are 
clearly vital to our understanding of the social history of the sect in a corner of the Empire 
where it was free from religious persecution—pagan or Christian. Some of the Coptic psalms 
on the wooden boards are paralleled by texts in the unpublished first part of the Psalm-Book 
(Dublin) discovered at Medinet Madi, and in the case of T. Kell. Copt. A 2 the Kellis text 
interestingly provides the first words of every second or third line of psalm 68 from Medinet 
Madi which clearly indicates that the Kellis text was a mnemonic aid to help the faithful to 
recite the psalms for liturgical purposes.> The bilingual Syriac-Coptic word-lists give us 
many glimpses into the translation techniques used by the Manichaeans even though the 
differences in meanings between the equivalents (some subtle and some glaring) seem to 
point to their being exercises.** The new texts also show that while the translation from the 
- original Syriac into Coptic might have been mediated orally through Greek in some cases, 
there is no longer the need to postulate, as earlier scholars had done, Greek versions as an 
essential in-between stage in the process of translation. 


4. A PROPHETIC RELIGION 


Manichaeans in the Roman Empire were first and foremost the followers of Mani, the 
eponymous founder of the religion, whom they revered as an Apostle of Jesus Christ and as a 
martyr whose death in prison was celebrated as a form of crucifixion (otavpm@otc). This is 
underscored by the importance given by the sect to its own history and to its historical 
writings. Among the Coptic Manichaean codices from Medinet Madi was a historical text 
which, save for a few. leaves, is now presumed lost after it was removed from Berlin by 
Soviet forces. The Cologne Mani-Codex, however, may well be the first part of a Greek 
version of the same work.” This tiny codex (measuring only 38 x 45 mm), first brought to 
the attention of scholars by A. Henrichs and L. Koenen, might have come originally from a 
tomb in the region of Lycopolis.*° It contains a biography of Mani in Greek in the form of an 
anthology of witness accounts given by his earliest disciples. It confirms our knowledge from 
an Arabic source, the Fihrist of Ibn al-Nadim, that Mani grew up in a baptizing sect in 
southern Mesopotamia—a sect of which his father Patik ([lattixuoc) was a member.>’ The 
fragmentary opening pages of the Greek codex also affirm the brief reference in the Arabic 
source to the young Mani being the recipient of a special gnosis from his divine twin or 
companion (ovCvyoc): 
(2) ... little by little [I] have shown you ... from many ... You will be able to see that mystery in 
magnificence and complete clarity. And then the angel was hidden from [me]. (... 13 lines lost 

uae) | 
(3) ... I was protected through the might of the angels and of the powers of holiness which were 


entrusted with my protection. They also brought me up by means of the visions and signs they 
showed me, which were short and very brief such as I could bear. 


For sometimes [he (i.e. Mani's divine twin) came] as lightning, [at other times (... 9 lines lost ...)] 


(4) ... this I perceived altogether precisely. He also used to secure for me that power which 
remains steadfast in affliction. 


331. M. F. Gardner, Kellis Literary Texts (1997) 19-25. 36 On the history of the recovery see ibid. 78-80. 
34 T. Kell. Syr./Copt. 1-2 (ed. Gardner-Franzmann in: 37 Tbn al-Nadim, Fihrist, trans. B. Dodge, The Fihrist of an- 
Gardner op. cit. 105-26). Nadim,-ii (1970) 775. See also trans. in G. Flügel, Mani. 


35 Cf. S. N. C. Lieu, Manichaeism in Mesopotamia and the Sene Lenre und seme Schrier (1862) oe 


Roman East (1993) 73-4. _~ 
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Very many are the visions and very great the marvels which he showed me throughout all that 
period of my youth. But I remained in silence, except (... 10 lines lost ...) 


(5) ... whilst I with wisdom and cunning wandered in their midst and observed the Rest and did 
no wrong: neither did I cause distress or follow the rule of the baptists or engage with them in 
dialogue.*® 


A vital aspect of the message, which would later be a source of conflict between Mani and his 
fellow baptists and an important part of his gospel, was that all plant life and even water and 
rocks contain Light-Particles which could be injured through plucking, harvesting and 
washing: 

(6) ... to him. ‘But you neither take vegetables from the garden nor do you carry wood for his 


’ 


use. 


Then that baptist rebuked me saying, ‘Get up and come with me to the place where there is 
wood, take and bring it.’ We went to a palm and he climbed it (... 9 lines lost ...) ... (7) ... ‘If you 
spare us the pain, you will not die along with the murderer.’ Then that baptist, overwhelmed by 
fear, leapt out of the tree in confusion and fell at my feet saying, ‘I did not know. that this secret 
mystery is in your power. How was the [great pain of the palm] revealed to you?’ (... 7 lines lost 
=, 

(8) ... ‘Why did you take fright and change colour [when the palm said] this to you? How much 
more should he, with whom all the [plants] speak, be disturbed?’ He was then gripped by 
wonder and stricken with fear because of me. He said to me, ‘Guard this mystery, tell it to 
nobody, lest anyone becomes jealous and kills you.’ Therefore someone (... 8 lines lost ...) 


(9) ... one of the leaders of their law spoke to me when he saw that I did not take vegetables from 
the garden but was asking them for them as a form of alms. He said to me, “Why do you not take 
vegetables from the garden but ask me for them as a type of alms?’ And after that baptist had 
said to [me] (... 7 lines lost ...) 

(10) ... and it cried [lamen]ting just like human beings and like children. Alas, alas! Blood 
poured from the place which was cut by the sickle which he held in his hands. And they cried © 
Out with a human voice because of their blows. The baptist was greatly disturbed by what he saw 
and he came and fell before me. When now ... someone ... me (... 5 lines lost ...)°? 


When challenged on this self-imposed withdrawal from the rules of the sect which required 
its followers to gather vegetables and to purify them by ritual washing, the young Mani 
defended himself through appealing to incidents associated with a certain Alchasaios (sic) 
whom he and his fellow-baptists regarded as one of the founders (apynyoc) of the sect: 


(94) ‘If you now make accusations against me concerning baptism, carry on then, and I will 
show you by your own Rule and the revelations which were Blane to your leaders, that you 
must not baptize yourself.’ 

For Alchasaios, the founder of your Rule, expounds this. You see, when he (once) went to wash 
in some water, he saw a.man appear in the spring of waters. This apparition said to him: ‘Is it not 
enough that your animals abuse me? Even you yourself mistreat [my place] and offend against 
my water!’ So Alchasaios [was amazed] and spoke to the apparition: (95) ‘The fornication, the 
filth, and the impurity of the world are thrown at you, and you make no objection. But on 
account of me you are grieved!’ It answered him: ‘It may be that all these have not recognized 
who I am. But why have you not held me in honour, you, who claim to be a servant of God and a 
just man?’ Then Alchasaios was taken aback and did not wash himself in the water. 


Again, a long time after, he wanted to wash in a stretch of water and told his disciples to look for 
a place [with little] water, so that he could wash there. His disciples [found the] place (96) for 
him. As he [was preparing] himself to wash, again he saw in that spring also the apparition of a 
man. It spoke to him: “We and those other waters in the lake (literally: ‘sea’, i.e. lake or river) 
are one. Now you have come here to offend against us and to abuse us.’ Alchasaios, in great 
_alarm and agitation allowed the dirt to dry on his head and then [shook] it off. 


38 CMC 1-5, pp. 2-4; Eng. trans. J. M.-S. N. C. Lieu. 3? CMC 6: 2-10,16, pp. 4-6. 
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[Again] (Mani) expounded how Alchasaios kept ploughs [lying ready] and went [to] them. [The | 
` earth] however made its voice heard and said to him: (97) ‘[Why] do you make your profit from 

me?’ Then Alchasaios took clods of the earth which had spoken to him, wept, kissed them, took 

them to his bosom and began to speak: ‘This is the flesh and blood of my lord’ (acc. Matth. 26, 

26-7). 

Again (Mani) said, that Alchasaios came upon his disciples as they were baking bread and the 

bread therefore spoke to him. He then ordered that there should be no more baking of bread.*° 
Though a shadowy figure, a religious leader by the name of Elchasaios (sic) features in the © 
polemical writings of third- and fourth-century Christian Fathers against Jewish Christian 
sects. He was said to have been the recipient of a special revelation at the time of Trajan, and 
his sect later achieved some missionary success in Palestine.*! The claim of a Jewish 
Christian upbringing explains Mani’s deep familiarity with the Christian scriptures and the 
subsequent use of both the Gospel texts (possibly through a harmony like Tatian’s 
Diatessaron and the Pauline corpus which he acquired probably through reading the writings 
of Marcion as part of his reaction against the, Judaic element in the teaching of the sect. 
Because of the linguistic accessibility of the text, Cologne Mani-Codex has opened a wide- 
ranging and highly interdisciplinary debate both on Manichaean origins and on Jewish 
Christianity which shows every sign of growing in range and complexity.’ 

Beside his childhood and adolescence, the aspect of Mani’s vita best remembered by the 
sect was his martyrdom which took place in the 60th year of his life (276). From the very 
outset of his missionary activities (see below), Mani had the benefit of imperial patronage, 
first from Shapur I (c.240—72) and then from his son Hormizd (273) whose reign however 
was all too brief. His successor Bahram I (273-6) was heavily under the influence of Kardir 
(Coptic: Kardel) the Chief Mobed who had ambitions to consolidate the position of 
Zoroastrianism as the state religion of the Sassanian Empire. Mani was summoned before the 
Shahanshah at Bet Lapat where he was subjected first to insults and later torture resulting in 
his death. There were probably political reasons behind Mani’s official disgrace and 
imprisonment but the Manichaeans saw the death of their prophet in New Testament terms. 
Accounts of the martyrdom are found in fragments of historical texts in Middle Persian and 
Parthian from Turfan and also from the Coptic Homilies from Medinet Madi. The style and 
presentation are highly polarized and dramatic which enables the story to transcend both 
national and religious barriers. This is well illustrated by the following selection from one of 
the central chapters of the Homilies: : | 


He (i.e. Mani) went to Belabad, the place of Crucifixion, where the Apostle’s cup of suffering 
was mixed. When the Magi heard them (the people) ask: ‘Who is that then who has come?’ only 
to be told ‘That is Mani(chaios)’—when they heard that, then ... and became very angry. They 
went and accused him before Kardel. Kardel told it to the Synkathedros (Gr. term in Coptic). 
Then they went together and informed the Grand Vizier about the accusation. In turn the Grand 
Vizier laid them (the accusations) before the king. When he had heard them ... he sent for my 


40 CMC 94: 1~97,10, pp. 66-8. | 42 See particularly the essays collected in L. Cirillo- 
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master. On Sunday he entered Belabad. On Monday he was accused ...-On (Sun)day the King 
issued a command concerning him and condemned (?) him.” 


When he had come before the King and met in the ... When the King saw him, his face 
convulsed into an angry laugh and he unleashed a torrent of words against him: ‘For three 
(whole) years [you] have been going around with Badia(?).* What sort of a law have you taught 
him, that he leaves ours and turns to yours? ... as interpreter. Why didn’t you go with [him], 
when I ordered [you] to go with him and to come back with him?’ My master realized 
immediately that the affair was a pretext ... mourning for his sister ...> the great ... who had 
died.*° | | | 

‘From whom have you learnt (that you dare to say): Our matters are more honourable than 
worldly matters. For since ancient times when the Parthians were crowned, such matters as 
yours have never appeared, as long as the Kingdom has been in existence among us.’ Then, 
before all the nobility, my master said to him: ‘Make enquiries among all people about [me] and 
(you will hear) that it is no master and teacher from men, from whom I have learned this truth 
and received this wisdom. On the contrary, when I received it, it was from God through his 
angel. It was sent to [me] by God, so that I should preach this in [your] kingdom. For the whole 
world has been led astray. It was getting sinfully far from the wisdom of God, the Lord of the 
universe. But I received it from him and right in the centre of the world I proclaimed the way of 
truth, so that the souls of these masses of people should be saved and escape punishment. For the 
witness of all things, that I hear, is clear. Everything that I [reveal (?)] was already there in 
earlier generations. But it is usually the case that the way (of) truth sometimes shows itself, 
sometimes hides itself. ...’ [Then] the King said to him: “Why does God give this revelation to 
you in particular, jandi not to us, ae we are, after all, the lords of the whole land!’ My 
master said: ‘God, who is powerful, has ...” 47 


(Mani says) ‘Do with me [what you] will. For I will tell you the truth ... about what was before 
your time (?) The King Shapur took notice of me ... and on my behalf he wrote letters to [all] the 
nobles, in which he explained: ‘Keep an eye on him and help [him] properly, so that nobody will 
do evil [to him] and commit sin [on his person]’. Thus there are proofs before you, that King 
Shapur took good care of me, as well as the letters, which he wrote for me to the nobles in every 
land, that they should take care of me. Also at the time, when King Hormizd [reigned?], I,was 
with him ... after (the time) of King Shapur ... you have seen yourself, that Hormizd held me in 
great esteem.’ When the King saw that he (Mani) needed no advice and defence, because there 
were no grounds. against him ... Then (Mani) said: “See, O Sun, and bear witness, how the king 
offends against me in his shamelessness.’ Then the King had my master chained. He had three 
chains ... on his ... chains on his feet and chains were put around his neck.*® 


He was reconciled and went to rest. Then ... and gave instructions to those who belonged to him, 
about each of his works. First he gave instructions about his children ... to become leader after 
him...” | 
Strength then came to him (from above). It was given to the Apostle of Light ... Apostle of this 
generation, when he left the world, the great envy of the land (of great) Babylon. The signs were 
revealed to him ... world. His body became to be dissolved ... trembled, resounded, his glory (?) 
became to change ... its form. There were revealed ... in his. face and his stature (?) and his limbs. 
The ... dissolved like a house, which sways [like a ...] He began to grow bent .. . his prayer, and 
stretched out his arms ... and called.” 

Then three female [catechumens] of the faith [went in] to him, Banate, Dinak, and N[-...] They 
sat down by him and wept over [him and laid their hands] on his eyes. They closed them, so that 


43 Hom. 45,9-22, the following selection follows that of 
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they would not break. (?) For when his soul had left [his body] ... , kissed his mouth ... wept over 
him and said: ‘Oh, [good father, open] your eyes and look at us. Stretch out [the right hand] of 
your love to us, which is full of grace and mercy ... Where are the thousands you have chosen 
and the tens of thousands who believed in you? Because of the truth and uprightness which you 
[brought?] to the earth, all worlds should mourn you in the middle of your church, and weep 
publicly for you in your assemblies. For you bore witness to thousands.’ While their hands 
rested (on his eyes), (they said) this and wept. He, however, did [not]hing of the kind (and 
remained) silent. His speech had ceased, his tongue was sealed. His mouth was still. [Oh you 
sons of] righteousness, praise ese women, thank them and give them honour ... because they 
closed the eyes of our father .. 

The record of the dates of his passion from (its beginning?) to the hour when he departed, is as 
follows. (On Sunday) he arrived at Belabad, on Monday he was accused, on Tuesday he was ... 
and strengthened his church until Saturday. He was summonsed and chained. Then ... all, who 
hated him. On ... they sealed his chains and took [him into prison]. He was bound on the 8th day 
of M[sir]. Up to the day when he ascended on high, he spent 26 days chained in irons. At the 
eleventh hour of the day he ascended out of [the bo]dy to the dwellings of his greatness [in] the 
heights and met his form ... of lights, he came out and hurried on high.> 


The fragmentary Middle Persian version which ultimately derived from the same 
historiographical tradition as the Coptic adds some fascinating detail to Mani’s audience and 
points interestingly to the desire to maintain orthopraxy among Persian aristocrats rather than 
orthodoxy as the main reason given by Bahram for Mani’s arrest: — 


... [Mani] ... came after he [had summoned] me, Nuhzadag the interpreter, Kushtai the [scribe?], 
and Abzakhuya the Persian. The King was at his dinner table and had not yet washed his hands. 

` The courtiers entered and said: ‘Mani has come and is standing at the door.’ And the king sent 

the Lord the message: ‘Wait a moment until I can come to you myself.’ And the Lord again sat 
down to one side of the guard (of the window?) until the King had washed his hands, when he 
was about to go hunting. And he stood up from his meal; and, putting one arm round the queen 
of the Sakas and the other round Karder, the son of Ardavan, he came to the Lord. And his first 
words to the Lord were: “You are not welcome.’ And the Lord replied: “Why? What wrong have 
I done?’ The King said: ‘I have sworn an oath not to let you come to this land!’ And in anger he 
spoke thus to the Lord: ‘Ah, what need of you, since you go neither fighting nor hunting? But 
perhaps you are needed for this doctoring and this physicking? And you don’t do even that!’ 
And the Lord replied thus: ‘I have done you no evil. Always I have done good to you and your 
family. And many and numerous were your servants whom I have [freed] of demons and 
witches. And many were those whom I have caused to rise from their illness. And many were 
those from whom I have averted the numerous kinds of fever. And many were those who came 
unto death, and I have [revived] them ... °” l 


In the Parthian version, of which only the section after Mani had actually died has survived, 

the death of the prophet is compared to that of Jesus and the text is significant for its use of 

material from the account of the Crucifixion in Tatian’s Diatessaron which the Manichaeans 
would have consulted in its Syriac version: 


(page header) Discourse on the crucifixion (wyfr’s d’rwbdgyftyg) 

... and he (Mani?) was unconscious and died. Such was the blessed death (Parinirvana) of (our) 
Father, as was written. No one should contemplate on anything more wonderful. Absolve us 
from all that had happened to him. As we all know when Jesus the Messiah (yyswyc msyh’h) 
the Lord of us all, was crucified, it was attested about him, that they seized him like an evil- 
doer. They also dressed him in a [purple] cloak and placed a cane in his hand. And they paid 


>! Tbid. 59,3-24. the important study of W. Hinz in: Atti del convegno 
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reverence to him and [mockingly?] spoke: [*... King], our Christ!’ [A]nd they then led (him) to 
the cross (7). [... 3 lines lost ...] he was delivered to them, but if not [...] there are also others 
who [departed (?) from this world] through crucifixion. Many there [are ...] who were put [to - 
death] by the sword [... 3 lines lost ...]. [An]d there are those who went to distant lands and were 
killed when they got there. Every one of these messengers was well-known, for [we](?) are told 
about them: what they have endured and through what form of crucifixion (i.e. execution) they 
departed from this world. They also had some disciples who were thrown to the animals and 
others who were evicted from land to land. They were like strangers and enemies to the whole 
world and they were called the ‘deceived ones’ and ‘ruined ones’ in the whole world. And many 

-are the temptations (7?) [...] and they endured [...] (and) (?) themselves also taught [...] alms. Even 
as our father, the [beneficent] [...] our [...] living, so also the Jews (similarly desired) to remove 
<him> from the world, as it is shown that at dawn, the teachers, the (Jewish) priests, the scribes 
and the religious leaders deliberated (cf. Luke 22:66) and took counsel from each other to kill 
him (cf. Matt. 27:1). And they sought (false witnesses) (cf. Matt. 26:59), but their testimony did 
not agree with each other (cf. Mark 14:59). They brought forward two others (cf. Matt. 26:60) 
and they said: “This man had declared: “I am able to destroy the temple (lit. palace) (Pth. ’pdn = 
Syr. ‘pdn’) which is built with hands and in three days build another one built without hands (cf. 
Mark 14:58).”’ Their testimonies also do not tally (cf. Mark 14:59), and the High Priest asked 
him, saying: ‘I demand of you, on oath to the living God, that you tell me, whether you are the 
Christ, the son of (God, the living (?))’ (cf. Matt. 26:63). Jesus said to him, ‘First, you yourself 
have said that I am it (cf. Matt. 26:64) [... 6 lines lost ...] (truly) appears but from now on you 
will see the Son of Man as he sits on the right side of divine power (and) when he will come in 
the (chariot) from heaven’ (cf. Matt. 26:64). Then the High Priest of the Jews [tore] his garment 
and said (cf. Mark 14:63): ‘To me’ [...] and they spoke to one another: ‘[...] the testimony which 
is desired. We have heard again (?) [the blasphemy] from his own very lips (cf. Luke 22:71) 
[... thereupon] it is necessary to kill him’ (cf. Matt. 26:66). [... 2 lines lost ...] Pilate [...] me 


The martyrdom of Mani was commemorated annually at the Feast of the Bema, the most 
important event in the Manichaean calendar in which an image of Mani was placed on a 
special platform (b@ma). The event falls near the Christian celebration of Easter which, 
according to Augustine, meant that Manichaean converts from Christianity celebrated the 
Feast of the Béma with the same fervour as the Paschal Feast which they once held dear.” 


5. A MISSIONARY RELIGION PAR EXCELLENCE 


Manichaeism was a missionary religion from its inception. After receiving his final revelation 
= from his Divine Twin (Syzygos), Mani wasted no time in travelling to Ganzak, one of the 
capitals of the Persian kings and had an interesting encounter with a hairy holy man en route: 


[So then] the most blessed and radiant ... raised me into the air and took me to secret places, 
which are unknown in these abodes of men where [we live]. He showed [me everything] that is 
there. [I saw] amongst them huge [mountains] and ... neighbouring ... (6 lines lost) (127) ... and 
unlike those which are in these lands, Between these and the very delightful and sweet waters 
were ... He [took] me on to the [highest] mountain; there I saw a [man] who had growing on his 
body hair which was eighteen inches long, thick and [hanging down] in full curls. 
When however ... one of the ... (8 lines are missing; at the end of them the hairy man speaks to 
Mani) (128) *... Teach [me] the message of knowledge! For that is why you have come up here.’ 
But I taught him in ... so that wisdom dawned in him. I [declared] to him about resting, the 
-~ commandments and worship before the lights of heaven. | 
[Again] I spoke to him: ‘How did you get the [hair] of [your] body, which makes you different 
from [all] people? ... to this ...’ (In six lost lines the man answers) *... (129) ... my ... a tree ... and 
_ [took of the best fruits. Since that time I have had this hair on my body.’ As I still stood there he 
was removed from me and went to that place where I had seen ... the people. [In] that [place] he 
became a herald of [hope] and showed the [people] wisdom Ae 
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The same text goes on to describe the conversion of a local king (name unknown) who was 
likely to have been the Shah of Turan as he was known ton) Iranian sources as an early 


convert and supporter: 


(130) ... I [went] to a place, which was unknown and cut off from those towns. There was also 
there a crowd of people and [many] towns. Just as I arrived at that place the heavenly light of the 
day was rising and the king of [that] land [was going] hunting. Then my most splendid [and 
quite infallible leader and Syzygos] came to my side [and said] to me: “...’ (6 lines are lost in 
which Syzygos apparently brings Mani near to the king and leaves him there) (131) ... [not far] 
from the king [and his] princes ... When the king and his princes saw me, they became agitated 
_ and [astonished] ... to me so that ... to them ... When I had got nearer [to them], the king and his - 
[princes] got down off their [chariots]. I [stood before] him and bowed in obeisance. (8 lines 
lost) (132) ... to him. Before [him I explained] wisdom and the commandments and [declared] 
everything to him. | 


[On not] a few days, when I was staying [there], he himself [with] his princes sat before [me]. I 
showed [them] the separation of [the two] natures [and the doctrine of beginning, middle, and] 
end ... (7 lines lost). 


(133) He treated ... he accepted [everything] that he had heard .: iom me. After he had carried | 
out [his] splendid work through me, while the king was sitting on the throne and his princes 
were before him, [this] most magnificent one suddenly flew down and [stepped up to me], [and] 
... to me. The king and his princes ... (7 lines lost). 

(134) [Then] the king grew strong in [wisdom] and he was grounded in knowledge and faith. 
[Equally] his princes became [full] of faith. The king -accepted [joyfully the commandments] 
which I had taught him, and [commanded] that they should be [explained] and [declared] 


throughout his kingdom. ... place .. 


. this and ... after ... (6 lines lost) (135) ... 


and [faith ...]. From 


that time onwards this religion: was preached to that place.’ ...” 


From his base at Veh-Ardastitr—the Sassanian capital adjacent to the twin cities of Seleucia- 
Ctesiphon—Mani sent out a succession of missions between 244 and 261. Among the first 
was a mission to the eastern parts of the Roman Empire led by a disciple called Adda and a 
namesake of his father, Patik (Mattixtoc). Of these missionary journeys we know most about 
the activities of Adda and Pafik in the Roman Empire as we possess several fragmentary 
accounts of them in Middle Iranian. The fullest version is in Middle Persian which also gives 
the story of the first major missionary venture into the eastern parts of Iran under the 
leadership of Ammō who was conversant in Parthian. The part concerning Adda in the 


-Roman East is worth citing in full : 


‘,.. become familiar with the writings!’ They went to the Roman Empire (and) saw many 
doctrinal disputes with the religions. Many Elect and Hearers were chosen. Pattk was there for 
one year. (Then) he returned (and appeared) before the Apostle. Hereafter the Lord sent three 
scribes, the Gospel (i.e. the Living Gospel—a canonical work of the sect) and two other writings 
to Adda . He gave the order: ‘Do not take it further, but stay there like a merchant who collects a 
treasure.’ Adda laboured very hard in these areas, founded many monasteries, chose many Elect 
and Hearers, composed writings, and made wisdom his weapon. He opposed the ‘dogmas’ with 
these (writings), (and) in everything he acquitted himself well. He subdued and enchained the 
‘dogmas’. He came as far as Alexandria. He chose Nafsa for the Religion. Many wonders and 
miracles were wrought in those lands. The meugion. of the Apostle was thus propagated in the 


Roman Empire. a 


57 CMC 130-35, ed. cit., pp. 93-96. 
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The relevant part of the Sogdian version of this well-known mission reads: 


*... Which riding-animal is faster than the wind?’ Mar Adda gave as answer to them: ‘I have 
good thought [...] conscience, whose [way of life (?)...] is faster [than the wind]. And I have [a 
religion (?)] the radiance of which is [brighter] than the sun. And I have (as) provisions divine 
profit (?) I have [divine (?)] the taste of which is [sweeter] (than) honey.’ The ministers (?) then 
asked Mar Adda : ‘ʻO Lord, [what] form does the soul take?’ Mar Adda ans[wered] them thus: 
‘The soul is comparable to the body, which is divided (into five) limbs, (a head), two (arms), and 
two feet. The soul too [is] just like that: [life] is seen as the [first] limb of the soul, power [is 
counted] as the second limb, light is counted [as the third] (limb), [beauty] is counted as the 
(fourth) [limb], and fragrance is counted as the fifth [limb]. And its form and manner are an 
image [of the body] (?), just as [Jesus (?)] has said: ‘It cannot be seen with a fleshly eye, the 
fleshly ear does not hear <it>, it cannot be held with a fleshly hand nor with a [flesh]ly tongue 
can it be completely explained.’ And [Mar Adda [expended] there in the Roman Empire much 
effort. [He purified many Hearers. [...] and in large [...] the west[ern ...] and many scriptures [...] 
and [....] wrote [...] struggle [...] and (the) divine [profit] arose upwards through him [and] 
(spread ) in all the Roman lands and cities right up to the [grJeat Alexandria.” 


One fragment of Manichaean history in Sogdian concerning the missionary activities of Adda 
is of particular interest to historians of the Roman East. It recounts the disciple’s successful 
healing of a sick lady called Nafsa whose sister was the wife of a Caesar (Sogd. kysr): 


... Nafsa herself [pleaded] with (Jesus): [‘Hel]p (?) me, beneficent God! [...] for this reason, 
because in your [...] in the midst of the followers of <foreign> religions and [... the Lord Man]i 
(?), the apostle openly descended into the presence of Nafsa, and he laid his hand upon <her>, 
and straight away Nafsa was healed, and became wholly without pain. Everyone was astonished 
at this great miracle. And <there were> many people, who accepted the truth anew. Also Queen 
Tat, the sister of Nafsa, wife of the emperor (kysr) with great [...] came before Mar Adda and 
from him [...] received the truth. And Mar Adda up to [...] went. And [when (?)] he arrived, the 
people [who] were devoted [to the veneration of the demons (?)] said: ‘We shall [a]llow you 
because [... te]mple where [...] And in the night the voice and‘[...] as had been said by them, and 
[...] stood totally amazed because [...] the walls of the houses of idols in [...] was, so that an exit 
could be found (?) immediately [...] And the door was sealed with the emperor’s seal and there 
was no house in the vicinity. Without delay Mar Adda stood in supplication and prayer there, 
and he said to the apostle: ‘I would like to obtain the explanation of this information.’ And 
immediately it was revealed and the Apostle came and explained to him, that there are twelve 
classes of men who never speak to one another. And for each individual man (of) [...].channels 
(?) are dug from [...], right up [to ...] where the idols sit. [...] are twelve men who [...] eat, make 
music [... the channels (?)] hold the moisture (?). And go [... to the] Caesar and to him the secret 
a ] holy [...] [wr]ite [having perverted religion (?)] <and> having little understanding in [...] 
behaviour, [...] And no one should be disobedient, following his own desire and will, so that his 
effort and trouble should not be without reward.’ And at the end he gave them all the 
commandments, morals-and habits, laws and rules, conduct and behaviour, fully and completely 
by numbers <viz.>: Five commandments [in ten] divisions. Three seals in six divisions. Five 
[garments] in (ten) divisions. Watchfulness and zeal [...]. (Twelve) Dominions in sixty-two 
divisions. [...] each in five each [...] each one in seven [... expo]sitions. Seven hymns [...] and 
five expositions [... each] one in seven prohibitions and [seven (?) c](onfessions, each) one in 
[...] [...] (they are. And) for that reason they are called believing Hearers, and they participate in 
the religion, and their commandment is manifest. And these, now, who are Hearers and remain 
mixed (?) in earthly things, immature saplings (?) they are and children who drink milk, and 
their food is the milk of the spirit. For them too a commandment and order [are] manifest in the 
church, because they themselves are [in] the c[hurch] and from the living soul [...} Holy Ghost, 
who in [...] they worship, and also [...] are of the Glory of the Religion who [...] is. And by 
divine [grace (?)] they (= the ‘perfect’ Hearers?) are counted [amongst the full-grown] trees. [...] 
and the command 1s thus (be 
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The word kysr in Middle Iranian is normally used to denote a Roman sovereign and since Septimius Odaenathus, 
the Emir of Palmyra, was granted the title of Caesar by Gallienus following the former’s victory over the invading 
forces of Shapur I, and there is now little doubt that the ‘Queen (of) Thadamor (Tadmor "being the Semitic name 
of Palmyra) appears in a fragmentary Manichaean historical text in Coptic and she might well have been none 
other than the redoubtable Zenobia who took over the reins of government after the murder of her husband in a 
family feud. A recently deciphered portion of the same text tells us that Abijesus the Teacher, another of Mani’s 
early disciples, was well received by Queen Thadamor. He sent Sethel and Abzakyd to a place called the Tower of 
Abiran and the miracles they performed there attracted the attention of the emir Amaro, the son of Lahim. He 
invited the Manichaeans to his kingdom on grounds of their skill as healers. He then became a great protector of 
the sect and granted the missionaries help and protection in a public manner in all the parts of his kingdom.°! 


Mar Adda acquired the reputation among Christian polemicists of being a prolific writer. There is a strong 
suggestion that he was the compiler of the (Berlin) Kephalaia which is among the Coptic. codices from Medinet 
Madi. This explains why it was Adda and not Mar Amm0 the Disciple of the East, who featured as the interlocutor 
in the Chinese Treatise which bears considerable similarity in literary format to that of the Kephalaia. We also 
learn from Photius that Diodorus of Tarsus who directed a work of his against the “Living Gospel’ of Mani was in 
fact attacking a work of Adda called ‘Modius’.® He was regarded by Augustine as the same person as Adimantus 
who wrote a work against the authority of the Old Testament which was modelled on the Antitheses of Marcion.°? 
It seems unlikely that Adda could have achieved all this by a short stay in the Roman Empire. Furthermore, the 
Middle Persian Fragment M2 cited above also says that he eventually reached Alexaridria in the course of his 
travels. Egypt was an important venue for traders and it would have been easy for Adda to reach it either by land 
or more probably by sea via Eilat. We must not forget that for a brief period in the third century Egypt fell under 
the political orbit of Palmyra. Zenobia’s general Zabdas plundered it in 269 while she herself claimed to be a 
descendant of Cleopatra. This Palmyrene involvement in Egypt might have opened up opportunity for 
missionary work in the Nile Valley. | 


The missionary tradition was continued by converts to the sect in the Roman Empire. The 
best-documented account of the attempt by a Manichaea to convert a community consisting 
of Christians and pagans is that of Mark the Deacon in his Life of Porphyry of Gaza. The text 
is worth citing in full because it shows clearly that Manichaeism was propagated as a superior 
form of Christianity and that the Christian reaction to it was swift and decisive: 


(85) About that time, a woman from Antioch named Julia arrived in the city. She confessed to 
the abominable heresy of those known as Manichaeans; now, discovering that among the 
Christians there were some neophytes who were not yet confirmed in the holy faith, this woman 
infiltrated herself among them, and surreptitiously corrupted them with her impostor’s doctrine, 
and still further by giving them money. For the inventor of the said atheist heresy was unable to 
attract followers except by bribing them. In fact, the said doctrine, at least, for those in their right 
minds, is full of every kind of blasphemy, damnable things, and old wives’ tales, only useful for 
attracting feeble women and childish men, short on reasoning and intelligence. This false 
doctrine of different heresies and pagan beliefs was created with the treacherous and fraudulent. 
intention of enticing all kinds of people. In fact the Manichaeans worship many gods, thus 
wishing to please the pagans; besides which, they believe in horoscopes, fate, and astrology in 
order to be able to sin without fear since, according to them, we are not really accountable for 
Sin; it is the result of a fateful necessity. ; 


(86) They also confess Christ, but claim that he was only apparently incarnate. As well as that, 
they who claim to be Christians themselves only appear to be so. I leave aside that which is 
ridiculous and offensive in order to avoid filling my audience’s ears with the sound of 
scandalous words and monstrous suggestions. For they constructed their heresy by mixing the 
fables of the comic Philistion, Hesiod, and other so-called philosophers with Christian beliefs. 
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Just as a painter obtains the semblance of a man, an animal, or some other object by mixing 
colours to delude the viewers, so that fools and madmen believe these images are real, whereas 
sensible people will only see in them shadows, portent, and human invention: in the same way, 
the Manichaeans have created their doctrine by drawing on many beliefs: or, in other words, 

_ they have mixed the venom from various reptiles to make a deadly poison capable of destroying 
human souls. For as I have said, on the arrival of this pestilential woman, some Christians 
allowed themselves to be taken in by her false teaching. 


(87) Some days later, warned by some of the faithful, Porphyry sent for her and questioned her 
about herself, her origins and the doctrine she followed. The woman gave her country of birth 
and declared that she was Manichaean. Her companions were seized with rage (the bishop had 
some zealous Christians with him). The holy man told them not to be angry, but patiently to 
admonish the guilty woman ‘once and twice’ according to the word of the holy Apostle. Then he 
said to the woman: ‘My sister, abstain from this false doctrine, because it is Satan’s.’ She 
answered: ‘Speak and listen: either you will convince me, or you will be convinced.’ The holy 
man said to her: ‘Prepare yourself to come here tomorrow.’ She took leave of him and 
withdrew. Having fasted and prayed to Christ at length in order to confound the Devil, the holy 
man prepared himself for the next day. He invited some of the clerks and pious laity to the 
meeting he was to have with the woman. | 


(88) The next day, the woman arrived with two men and two women. All four of them were 
young and good-looking, but very pale;.as for Julia, she was well on in years. All of them, 
especially Julia, based their reasoning on the order of world knowledge. Their attitude was 
humble and they spoke quietly, as befits the Word: ‘Wolves in sheep’s clothing’ and venomous 
beasts. Everything they do and everything they say is hypocrisy. Then, asked to sit down, they 
began the discussion. The saint, bearing the Scriptures, first made the sign of the cross, and 
began to question Julia, asking her to state her belief. She began her account of it. As for brother 
Cornelius, the aforementioned deacon, who had studied the writings of Ennomos (on short-hand 
systems?) on the orders of the blessed bishop, he took down all that was said, and all the 
answers, dictated by brother Barochas and myself. I have not transcribed their dialogue in this 
book because it is too long and I wanted the present writing to be precise. But I have put the 
conversation into another work for those who would like to know about the wisdom which God 
gave to Saint Porphyry, and the ‘old wives tales’ told by Julia, the poisoner given to monstrous 
ramblings, who is swiftly brought to divine justice. 

(89) Now when she had uttered her usual copious and lengthy stories and blasphemies against 
the Lord and God of the universe, the holy man Porphyry, seeing He who encompasses all things 
visible and invisible blasphemed by a woman possessed of the Devil and subservient to his will, 
made the following accusation to her: ‘God who has made all things, the one eternal being 
without beginning or end, he who is glorified in the Trinity will strike your tongue and stop your 
mouth to prevent you from uttering blasphemies’. 

(90) Punishment followed quickly upon sentence. Julia began to shake and her expression 
changed. She remained for a long time as if in ecstasy, she no longer spoke, but remained silent 
and motionless, her eyes wide open and fixed upon the most holy bishop. Seeing what had 
happened to her, her companions were terrified. They tried to revive her, murmuring 
incantations in her ear. But she said not a word, and heard nothing. Having remained silent for a 
long time, she gave up the ghost and returned to the darkness which she revered and considered 
as light, according to the Scripture which says: ‘Woe unto those who make sweetness bitter and 
bitterness sweet, who change darkness into light, and light into darkness’. The holy man 
Porphyry ordered her body to be placed in a shroud and buried, out of pity for human nature; for 
he was extremely merciful. | 


(91) And all those who learned of the events were seized with great stupefaction, not only those 
of our Faith, but also the pagans. As for the two men and two women who accompanied Julia, 
and all those who had been beguiled by her, they ran to throw themselves at the feet of the 
blessed bishop, crying: ‘We have sinned! And they asked for pardon. The saint made all of 
them anathematize Mani, the founder of their heresy, he to whom they owe their title of 
Manichaeans. And, having duly instructed them for several days, he led them to the holy 
catholic church. On the occasion of their conversion other gentiles repented and were baptized.®5 


8 Marcus Diaconus, vita Porphyrii Gazensis 85-91, ed. H. Grégoire-M. A. Kugener, pp. 66-71. Eng. trans. Lieu-S. Vince to be 
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Julia is not the only Manichaean Electa whose activities are known to us. We have on a 
funerary inscription found in a Christian cemetery in Salona the name of a Manichaean Electa 
(nap8évoc) from Lydia. There is a strong possibility that she came to Greece from Asia 
= Minor as a missionary and was celebrated as such on her tomb-stone.© Not all Manichaean 
missionary efforts ended in spectacular failure like that of Julia but the decisive intervention 
of Porphyry was a clear indication that in the late fourth century, ecclesiastical authorities 
were much more alert to the sect’s activities and also more determined and able to act in a 
quasi-legal manner to put an early end to them. 


6. A SELF-PROFESSED CHRISTIANITY 


From the outset of his missionary activities, Mani saw himself as an Apostle of Jesus Christ 
out of due time in the manner of Saint Paul and the Cologne Mani-Codex.cites from 2 Cor. 
12:2-5 and Galatians 1:11-12 to support his claim.°’ Although Manichaean texts found in 
Turfan abound in Buddhist and Zoroastrian terms, there was no shortage of Mesopotamian 
place-names and symbols and motifs. Major oriental divinities like Buddha and Zoroaster are 
distant stereotyped figures. Mani’s knowledge of Zoroastrianism was clearly that of an 
outsider. This explains why the Sabuhragan, the semi-canonical work in which Mani 
summarized in Middle Persian his system for his patron Shapur I, was written in an awkward 
style; and also why the names of Manichaean deities were forcibly assimilated with those of 
the Zoroastrian pantheon, as the work was probably written for him by an early disciple who 
was a convert from Zoroastrianism. In the texts from Medinet Madi, the Christian element 
predominates. A good illustration of the heavy dependence of the Manichaeans on the 
Christian scriptures (especially the New Testament books) for imagery and theological terms 
is offered by this psalm of the Béma for repentance: 


(39) Lo, the amnesty of the forgiveness of sins has come: it is 
20 Jesus, who giveth repentance unto him that repents. 
He stands in our midst, he wjnks unto us secretly, 
saying: ‘Repent, that I may forgive you your sins’. _ 
He is not far from us, my brethren, even as he said in his 
preaching: ‘I am near to you, like the clothing of your body’. 
25 He that is angry, sins; he that causes wrath is a murderer; he 
that sheds a life, of him shall it be demanded. 
The Good is destined to come: blessed is he by whom it comes: 
the Evil too is near to be:®8 woe unto him because of whom it comes. 
When thou comest in with thy gift to set it on the altar 


30 be reconciled with thy adversary that thy gift may be received from thee. 
Look out, my brethren; smite not at the life of them that... . 
(40) wee, pass YOU........ 0.00.00 


O man, thou desirest to honour thyself, let thy fruits . . . 
for the fruits of the tree which . . . . forth... 
Man, thou lovest thy life: love thy neighbour as thyself; 
5 that which..... , do it not, that thou come not to judgment concerning it. 
If thou art to give a (eso perform it first before thou givest it: 
. thou shalt be a sign of that......... 


republished in the Corpus Fontium Manichaeorum. Cf. 
Burkitt op. cit. (n. 22) 7-11, F. R. Trombley, Hellenic 
Religion and Christianization, c. 370-529, Pt. 1, Religions in 


(n. 15) H 175-77 and R. Egger (ed.), Römische Antike und 
frühe Christentum, I (1962) 186-8. | 


67 CMC 60, 19-61, 21, pp. 41-3. 


the Graeco-Roman World 115/1 (1993) 229-34 and esp. 
M. Scopello, Antiquité Tardive 5, 1997, 187-209. 


6 Cf. R. Egger et al. (eds.), Forschungen in Salona, II (1926) 
52-3, 73, Inscription 73. See also Kugener—Cumont op. cit. 


68 ‘near to be’ (sic). A slightly more idiomatic translation 


could have been ‘near to being’. Allberry’s literal translation 
tries to preserve the parallel Coptic infinitives ‘to come’ (in 
line 27) and ‘to be’ (in line 28). - 
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Judge not thy brother in the thing which thou shalt be found... 
look not at the mote which is in his eye lest.... 
10 all of it beneath thine. He has need of the physician who goes (?).... 
and bears the burning of the medicines, that he may see the light. 
The physician of souls, he is the Light-Mind; this 
is the New Man: the burning medicines are the Commandments. 
15 But the cool medicines, they are the forgiveness of sins: he 
that would be healed, lo, of two kinds are the medicines of life. 
Be not ashamed, o Faithful one, as thou goest unto thy . . . life; 
do not seek to please man and become an enemy 
to God. | 
20 Thou hast been ashamed of Him today: He will be ashamed of thee at the end 
do not be at ease in thy body and pay the penalty with thy soul. 
For all men are running about, desiring to profit their soul, 
fearing and all confounded, desiring to save their lives. 
The life and death of each man is in his hands, he knowing 
25 that perchance this is the man who shall be half dead in the 
middle of the way. 
They all passed him by, none pitied him save 
only the Faithful who knew their soul. 
The fire that dwells in the body, its affair is eating 
30 and drinking: but the soul thirsts for the Word of God always. 
Blessed is the man whose heart condemns him not; 
the faithful man of God judges himself of his own accord. 
Pray for thy enemies, bless them that revile thee, that 
thou mayest be good like thy Father who [is in heaven 
(41) He] that shines .... that are evil and them that are good 
equally, spreading his Light upon every man. 
_ Let us be merciful to one another that we may ourselves receive mercy; let us forgive 
One another that we ourselves be forgiven. 
5 Glory and honour to Jesus, the king of the holy ones and his holy 
Elect and the soul of Plousiane and the blessed 
Mary. o i 
Jesus features prominently in Manichaean texts because he fulfilled both the role of the 
gnostic saviour (or enlightener) and Christ the Messiah as a historical prefiguration of Mani. 
(See section 7 below.) The newly discovered documents from Kellis, especially the personal 
letters, abound in specific Manichaean terminology as well as phrases like ‘the members of 
the holy church’ and ‘the children of God’ which were commonly used in Christian 
epistolography. Clearly the followers of the sect saw themselves as a chosen élite in the 
Christian sense. They promoted themselves as the Church of the Paraclete and as such were 
the Christians in the Dakhleh Oasis. The lack of a strong presence of other forms of 
Christianity in the region probably enabled this élite self-identity to develop.’ 


7. SECT IMBUED WITH A TOTALITARIAN GNOSIS 


_Manichaeans were best remembered by their ecclesiastical and pagan philosophical 
opponents in the Roman East for being uncompromising dualists and subscribers to a 
complex cosmogonic system which had strong implications for daily living. In common with 
‚many gnostic systems, at the heart of Manichaeism is a dualism of body (which is entirely 


69 Ps, CCXXXIX, Ps.-Bk., pp. 39,19-41,7. L. Cirillo-A. van Tongerloo (eds.), Atti del terzo congresso 
internazionale di studi ‘Manicheismo e Oriente Christiano 
Antico’, 31 agosto—5 settembre 1993. Manichaean Studies 3 

(1997) 77-94. | 


70 The private letters from Kellis are particularly valuable 
evidence of this self-professed Christian identity. On this, see - 
Gardner—Lieu art. cit. 166-7 and I. M. F. Gardner in: 
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evil) and spirit (which is a part of divinity). To explain how the intermingling of good and evil 
took place in the created world, Mani developed an elaborate cosmogonic myth of a primeval 
invasion of the Kingdom of Light by the Prince of Darkness (the personification of grega: 

enmity, and lust). 

The Kingdom of Light which is situated in the North, East, and West, is the epitome of all that is good, beautiful, 

and honourable. Its climate is always temperate and, not only is it insulated from the horrors of war and suffering, 
its inhabitants are not afflicted with such common ailments as stomach complaints and toothache. It is composed 
of five elements: Air, Wind, Light, Water, and Fire and has also five dwellings: Intelligence, Knowledge, Reason, 
Thought, and Deliberation. The Kingdom of Darkness, which is situated to the South, is under the sway of the 
Prince of Darkness and is dominated by concupiscence and strife. The Prince of Darkness is depicted in one source 
as a multiformed monster: his head is like the head of a lion, his rump like the rump of a dragon, his wings like the 
wings of a bird, his tail like the tail of a great fish, his feet like the feet of crawling animals. At some point in 
primordial time, some portion of the Kingdom of Darkness intrudes into the Kingdom of Light and decides to 
remain there. As the Kingdom of Light is not equipped for war, not even for its own self-defence, its ruler, the 
Father of Greatness, has to evoke other deities to fulfil this new role. He calls forth from within himself the Mother 
of Life, who is also called the Great Spirit, and she in turn calls forth the Primal Man whom she arms with the five 
light elements of Air, Wind, Light, Water, and Fire. The Father thus comes to battle with Darkness in the guise of 
the son, armed with his elements, which together with the Great Spirit comprise the Living Soul. In the initial 
encounter, the Primal Man is overwhelmed by the powers of Darkness and lulled into a death-like sleep and his 
armour of Light Elements are partly devoured by the Archons of Darkness. The Father taking pity on the suffering 
of his son evokes a new series of divinities for the rescue of the Primal Man. Of these the Living Spirit comes 
down and calls out to him in a piercing voice, whereupon the Primal Man responds and is awakened. This leads to 
a reunion of the Primal Man with the Father and heralds a complex process for the redemption of the Light 
Elements held captive in the bodies of the Archons of Darkness. Ten heavens and eight earths are created and in 
their lower sections are imprisoned the Archons of Darkness. A new evocation—the hermaphroditic (Third) © 
Envoy—then seduces the male and female Archons with his/her good looks and induces them to ejaculate and 
abort the Light-Particles held captive in them. These fall on the earth and bring forth plant and animal life. An 
elaborate system involving a set of Three Wheels and the main planetary and stellar bodies is then set in motion to 
return the Light-Particles to their original abode. The redeemed Light-Particles are transported via the Column of 
Glory whose visible appearance is the Milky. Way. When the Three Wheels are set in motion, the Light-Particles 
or souls are drawn up, refined and sublimated, and at the same time conveyed along the Milky Way from the moon 
to the sun. The two stellar bodies are both receiving stations for the Light-Particles as well as vessels for their 
conveyance. The periodic waxing and waning of the moon are therefore caused by the migration of these Light- 
Particles. From the sun the Light-Particles eventually go to a New Earth which is created by the Great Builder. 
This New Earth or Paradise ruled by the Primal Man is the home for the deities which have been evoked and the 
Light which they have redeemed so that the Kingdom of Light may stay aloof from the turmoil. 


Smarted by this apparent defeat, the Prince of Darkness creates a pair of male and female demons. The former 
devours the offspring of the abortions and thereby ingests the Light-Particles within them and copulates with his 
partner who gives birth to the First Man (Adam) and the First Woman (Eve) who are microcosms—exact 
miniatures—of the universe (macrocosm) since both possess a mixture of Light and Matter. 


Made blind and deaf by Matter, Adam is unaware and forgetful of his distant divine origin. His soul, firmly bound 
to the accursed body, has literally ‘lost consciousness’. It is at that moment that the transcendant Jesus whom the 
Manichaeans called Yishô’ Zîwâ ‘Jesus-the-Splendour’, comes to his aid. Jesus, who for the Manichaeans and also 
otherwise in gnosticism plays a cosmic role, here fulfils his more usual function of teacher and as exorcizer of 
demons. He shows him the Father in the heights and his own self which is cast down before the teeth of wild 
beasts, devoured by dogs, mingled with and imprisoned in everything that exists, shackled in the corruption of 
darkness. Jesus also raises him and makes him eat of the Tree of Life through which he comes to full realization of 
the imprisonment of his divine soul by his sinful body. The last act of the cosmic drama, the Final Moment, is an 
eschatological event. A great war will break out when the liberation of Light has attained near-completion. This 
~ will be presaged by the second coming of Jesus as the Great King. He will set up his judgement seat in the middle 
of the world and separate the righteous from the sinners. The Hearers, placed on the right of Jesus, will receive the 
victory while the sinners, placed on the left, will be cast into hell while the Elect. will be transformed into angels. 
After this Jesus will give a sign to the Column of Glory and the Five Sons of the Living Spirit who are holding up 
the universe to leave their posts. The entire universe will then collapse and a Great Fire will break out which will 
burn for 1,468 years. All the remaining Light-Particles will be gathered up and will ascend to the Kingdom of 
Light while the Prince of Darkness and his followers will withdraw into a great pit prepared for them in which 
they will be shut in by a great stone. 
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The long-term imprisonment of Light by Matter in the physical universe which the 
Manichaeans see as a form of crucifixion and personified by the ‘suffering Jesus’ (Jesus 
patibilis) has important practical consequences for those who have been illumined by Mani’s 
gnosis. Their duty is to be instruments for the liberation of this Light. To do this requires both 
a conscious effort for virtue by the individual and the avoidance of any action which might 
harm the Light or prolong its captivity. The Manichaeans are therefore enjoined to observe 
the ‘Five Commandments’ (fasting, alms-giving, no killing, no flesh-eating, and poverty) and 
the ‘Three Seals’, i.e. those of ‘mouth, hands, and breast’. Strict observance of these rules is 
of course only possible for a select few and the sect therefore consists of a dyarchy of Elect 
(who endeavour to keep all the laws) and the Hearers (who are allowed to marry and to 
procreate and generate wealth as long as they serve the daily needs of the Elect).’! 


A literal acceptance of the historical and scientific truth of Mani’s cosmogonic myth is essential for believers as it 
alone gives the rationale for the cult’s two-tiered structure and asceticism. This ‘Totalitarian Gnosis’ allows for no 
allegorical interpretation of Manichaean myth as one of the earliest critics of Mani’s teaching, the Neo-Platonist 

Alexander of Lycopolis observes: | 


Besides, the Manichaeans went far beyond the creators of myth, those who emasculate Uranus, 

_ dream up the plots hatched against Kronos by his son, desirous of seizing power, or who, still 
with this same Kronos, have his children eaten, then say how he was deceived by the appearance- 
of the stone. Are not their utterances of the same order when they introduce, quite frankly, a 
combat fought by the matter against God? And they do not even mean it in a figurative sense, 
like the way in which Homer, in the Iliad, shows Zeus taking pleasure in the spectacle of the 
gods in confrontation with one another, in order to indicate thereby that the world is made up of 
dissimilar elements adjusted one to another which sometimes dominate and are sometimes 
dominated. I have mentioned that because I know such people very well: when their arguments 
let them down, they gather quotations from poems on all sides in order to draw from them a 
justification for their own dogmas. However, that would not have happened if they had applied 
themselves a little in their association with an author, whoever he may be.” 


While they could speak the same mythological language as the polytheistic pagans, Manichaeans were not free to 
interpret the basic myths of their religion except in the literal manner in which they were intended by Mani. It 
raises the important question of whether Manichaeans saw themselves as polytheists despite their affinity to 
monotheistic Christianity. The newly discovered ‘Prayer of the Emanations’ from Kellis throws fascinating new 
light on this important aspect of Manichaean self-definition. The text is found inscribed on both sides of a single 
wooden board and the style of the Greek is too good for it to be a translated document. It is likely therefore to have 
been an original composition in that language.’ The text begins with praise for the Great Father of Lights (i.e. 
Father of Greatness), the principal deity of the Manichaean pantheon: 


I worship and glorify the Great Father of Lights from pure thought. With a guileless word have 
been glorified and honoured you and your majesty and the wholly blessed aeons. For you in 
glory have perfected their foundation. Your power and glory and your light and word and your 
majesty and the aeons of affirmation and all your counsel have been glorified. For you are God 
the foundation of every grace and life and truth.” 


But then the author of the prayer gives praise to other Manichaean deities and does not hesitate to call them gods 
(theoi): 
I worship and glorify all gods, all angels, all splendours, all luminaries, all powers, those which 
are from the great and glorious f(ath)er, those which subsist in his holiness and in his light are 
-= nourished, purified from all darkness and malignance.’ 


7l The best summary of the Manichaean myth is RE Suppl. 73 Ed. and trans. R. G. Jenkins, Muséon 108, 1995, 243-9. 
VI (1935) 241-72 s.v. Manichadismus (Poroti; See also 
Lieu op. cit. (n. 3) 10-30. 


n Alex. Lyc. 10, pp. 16,9-17,2, ed. cit., trans. S. Vince and 
revised by Lieu (unpublished). 


A Prayer of the Emanations, lines 2-14, pp. 249-50, trans. 
Jenkins, p. 255. 


75 Ibid. 15-22, p. 250, trans. p. 255. 
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The fact that the site of Kellis was abandoned before the end of the fourth century helps date the text to the early 
stage of the sect’s history in the Empire. Clearly the lack of pressure for religious conformity in the Dakhleh Oasis 
enabled the Manichaean community there to develop its doctrines without having to tone down their inherent 
dualist structure and polytheistic presentation in line with the general trend towards monotheism. This the sect was 
able to combine with their claim to be ‘True Christians’ and the fact that a normative text of Paul’s Letter to the 
Romans (2:6-29) in the Sub-Achmimic Dialect in House 376 indicates that New Testament texts were read by the | 
sect and probably used as a stylistic model for presenting Manichaean literature in Coptic. | 


8. AN EVOLVING SELF-IDENTITY OR A CHANGING PERCEPTION? 


Manichaeism in the Roman East was a religion with a clear self-identity. Its followers 
venerated a martyred prophet who considered himself an Apostle of Jesus Christ. It was not 
ashamed of its Persian roots, as its founder was well-connected with distinguished members © 
of the Sassanian royal house. The sect had its own canon of scriptures and even used a 
distinctive Syriac script which is amply attested in the earliest documents that came to the 
Roman East. Its followers were highly active in the translation of Manichaean texts from 
Syriac into Greek and Coptic. The members subscribed to a complex cosmogonic system 
which had strong implications for daily living. It was also stridently evangelical and saw itself 
as the “True Christianity’. However, in the Byzantine period, Manichaeism was noted for 
being a dualist heresy par excellence with a strong emphasis on the polarity of flesh and 
spirit, mind, and matter. There is little in Christian polemical sources after the period of 
Justinian which indicates that the sect’s enemies had any real knowledge of the sect, and 
especially of its genuine writings. That the bulk of our information on the sect comes from 
fourth-century Egypt and from late fourth- to early fifth-century North Africa (mainly the 
writings of St Augustine) creates a major chronological and geographical gulf which 
complicates any attempt to trace the historical development of the sect’s self-identity. At what 
_ point did the sect demythologize its beliefs or was the demythologized version, so beloved as 
an easy target for Christian polemics, purely the invention of orthodox Byzantine churchmen? 
The continuing discovery of genuine Manichaean texts in Egypt has filled many gaps but also 
poses many new questions which can only be answered by the further discovery of texts. 


76 P, Kell. Copt. 6, ed. Gardner op. cit. 82-4. 


